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Question Set 32: Sermon 24
1115. How rough may be Christ’s dispensation to those whom he loves?

Answer. “Christ may love persons, and yet his dispensation may be so rough, as that to their sense, there is no ground of being assured that Christ loveth them, till he shall be pleased to manifest it.”

1116. What is the first proposition to be gathered and considered?

Answer. Free love goeth before our redemption: “God’s free and unhired love, is the cause of our redemption, vocation, sanctification, and eternal salvation: he loved us in our blood, and while we were polluted in our blood. (Ezek. 16:6,8.)”

1117. What is the second proposition to be gathered and considered?

Answer. “God loveth the persons of the elect, but hateth their sins.”

1118. What heretics take offense at this proposition?

Answer. Both the Antinomians and the Arminians offend at this, insisting that, “If God hate the works of iniquity, he cannot but hate the persons and workers of iniquity also.”

1119. In what way can it be said that God hates the persons of the elect?

Answer. “It is true, the Lord hateth so the persons of the elect for their sins, as he taketh vengeance of their sins on their surety, Christ.”

1120. At what time was God’s “affection ad intra of hatred and displeasure,” or internal loathing, dis-complacency & ill-wishing, directed towards the elect.

Answer. None. “[It] never so passeth on the persons of the elect, as on the persons of the reprobate: he had thoughts of love and peace, in secret, from eternity, to his own elect; he did frame a heaven, a Saviour for them, before all time.”

1121. What is the two-fold Love of God asserted in the third proposition?

Answer. “Our divines do rightly teach, that there is a twofold love in God; Amor benevolentiæ, a love of well-willing, which he did bear to them before the world was, and it is called the love of election. Of this love, Paul speaketh. “I have loved Jacob, and hated Esau.” (Rom. 9:13.) This is fountain-love, the well-head of all our salvation. There is another love called Amor complacentiæ, a love of complacency, a love of justification (so Mr. Denne termeth it,) which presupposeth faith, ‘without which it is impossible to please God,’ (Heb. 11:6).”

1122. How are we to understand those phrases of Christ that seem to posit a dependence or priority of order in our holiness or love to God, to his love to us?

Answer. These must all be understood with reference to this love of complacency: “Holiness and the image of God is the object of this love, not the cause nor any hire,”—and yet, though this holiness and the image of God are fruits of his own workings of free grace, they must have their being before he can have any complacency in them.

1123. What does the Antinomian Denne object to this distinction?

Answer. ‘The love of election and the love of justification, are not divers loves or divers degrees of love, but di​vers manifestations of one and the same infinite love: as when a father hath conveyed an inheritance to his son; here is no new love from the father to the son, but a new manifestation of that love wherewith the father loved the son before.’

1124. What is Rutherford’s response to this objection?

Answer. “Men should not take on them to refute they know not what: not any protestant divines ever taught, that there is a new love in God, or any new degree of love in God, that was not in him before.”

1125. Is it any different will or act of God’s will, by which the elect are loved & chosen from eternity, and later loved in time when God bestows upon them faith, holiness, & pardon in Christ?

Answer. No. Yet, by this one act of the will of God, various things are willed, and some of these we call God’s love of good-will, some, his love of complacency.

1126. What human analogy may be drawn to help enforce and explain this distinction in the love of God?

Answer. “With the same love the husband chooseth such a one for his wife, and loveth her, being now his married spouse.”

1127. What is the second objection brought forth against this proposition?

Answer. “Men like those whom they love, and so doth God.”

1128. How is this answered?

Answer. “We grant all; these terms of God’s good loving, and good liking, are chosen of divines to ex​press the thing. God loveth and liketh Jacob, not Esau, from eternity, ere he believe or do good; but he doth not so love and like Jacob from eternity, to be​stow faith and the image of the second Adam on him, till in time he hear the word, and be humbled for sin.”

1129. Is not this love of complacency, thus considered, a new act of love, having its first rise in time?

Answer. Not at all, “but the declaration of God’s love of good will in this effect, that God is pleased to bestow faith and his beauty of holiness, which maketh the soul lovely to God.”

1130. Is the holiness of the elect the more peculiar object of God’s love of complacency toward their persons?

Answer. Yes.

1131. Is this holiness any way the cause of God’s choosing good-will toward them?

Answer. No.

1132. What is the third objection?

Answer. “It is absurd that God should love the elect with infinite love to choose them to salvation, as touch​ing their persons, and withal to hate them with an infinite hatred, as workers of iniquity.”

1133. How is this answered?

Answer. “It were absurd, I grant, if God’s hatred to the elect as sinners, were any immanent affection in God opposite to his love, by which he should be averse to their persons. But God’s hatred to the elect, because they are sin​ners, is nothing but his displeasure against sin, (not against the person,) so as he is to inflict satisfactory punishment on the surety, Christ, for their sin.”

1134. What assertion does Denne make in order to explain the difference between God’s electing love to his chosen, and the estate of enmity to God that they are in before their justification?

Answer. “The law (saith he) and the gospel speak divers things: the one being the ma​nifestation of God’s justice, tells us what we are by nature; the other, the manifestation of God’s mercy, tells us what we are by God’s mercy in Jesus Christ. The law curseth and condemneth the sinner; the gospel blesseth and justifieth the ungodly.”

1135. What does Rutherford observe about this passage from Denne?

Answer. “What is this else but that which Mr. Denne and other Antinomians condemn in us? … For the law and the gospel are no more contrary one to another, than love to the persons of the elect, and hatred and revenging justice to their sins.”

1136. What does Denne further assert in order to clear his position?

Answer. “Whatever wrath the law speaketh, it is to the sinner under the law; although the elect are sinners in the judgment of the law, sense, reason, yea ofttimes conscience, yet, having their sins translated into the Son of God (in whom they are elected) they are righteous in Christ the Mediator.”

1137. In answer to this, what does Rutherford assert about the law’s speaking wrath?

Answer. “The law speaketh wrath, in regard of its reign and dominion to death, to the elect not yet converted, and to the reprobate, without exception of persons. But it cannot speak wrath to the believer, though he be one that daily sins, and is under the law; that is, under the rule of the law.”

1138. What did it mean to be under the law to Paul in Romans 6 & 7?

Answer. To be under the damnation of the law.

1139. Albeit believers be not under the law as such, how are they under the law?

Answer. “They are under the law as a tutor, a guide, a rule.”

1140. What is the first difference between the rule of the law and the reign of the law whereby it damns its transgressors?

Answer. “The ruling power of the law is an essential ingredient of the law, without the which, the law is not the law. The reign or damna​tion of the law agreeth to the law by accident, insofar as man is a sinner, which is a state accidental to the law.”

1141. What is the second difference between the rule of the law and the reign of the law whereby it damns its transgressors?

Answer. “The law is a rule, and hath a proper guidance and tutory over the confirmed angels, and should have had over man, if he had never sinned; but the law can have no reign to death over the confirmed angels, and man, in that case; as the jailor, hath no power over the man, who was never an evil doer.”

1142. How far may believers be said to be condemned by the Law?

Answer. “(1.) We are sinners in the judgment of law, both sin dwell​ing in us; and (2.) The guilt of the law lying on us to condemnation. But being once in Christ, and justified, we remain sinners, as touching the indwelling blot; but we are not sinners, as we are justified in Christ, as touching the law-obligation to eternal con​demnation, from which we are fully freed.”

1143. Why is it that, in regard of sense, reason, & conscience, we are sinners to our dying day, though not condemned sinners?

Answer. When justified, “we remain sinners, as touching the indwelling blot; but we are not sinners, as we are justified in Christ, as touching the law-obligation to eternal con​demnation, from which we are fully freed. But the justified and redeemed of Christ, remain as formally and inherently sinners, as milk is formally white, a raven black. Justification removeth not the indwell​ing of sin.”

1144. What explanation does Denne give for praying daily for the forgiveness of sins?

Answer. “When we pray for forgiveness, we magnify His grace, who hath freely given us forgiveness: it were not folly to a con​demned person, having received a pardon, and being assured of it, to fall down and say, Pardon me, my lord the king.”

1145. What is Rutherford’s first response to this explanation?

Answer. “What Protestant divines say in this, we acknowledge; but if we seek only a fuller certainty of forgiveness in this petition, and not also the appli​cation of the general pardon, as appropriated to the sins we daily fall in, I see no other thing we seek, but a greater measure of faith, to lay hold on remission. I should ask a warrant of Scripture to prove, that for​giveness of sin signifieth assurance of the pardon of sin.”

1146. What is Rutherford’s second response to this explanation?

Answer. “That to seek forgiveness daily, is to glorify and magnify him from whom we once received for​giveness, is not to purpose, for that is a general in all petitions that we put up to God, no less than in this.”

1147. What is Rutherford’s third response to this explanation?

Answer. “If a pardoned malefactor, having assurance he were pardoned, should fall down and beg pardon of the king, and not rather tender him thanks and blessings for a received pardon, I should believe he called in question the king’s favour; but should he every day, when he eateth bread, beg pardon from the king, as we beg daily forgiveness, he might be charged with more than ordinary folly.”

1148. What does Denne assert to be the purpose of Faith with respect to Salvation?

Answer. Denne would have us to believe that the only purpose that faith has with respect to salvation, is that of a note or mark of salvation wherein we can find consolation.

1149. What concession does Rutherford make to Denne, declaring wherein we agree with his statement?

Answer. “It is true, God loveth the elect before conversion equally as after conversion, in regard of that free love of election, that moved him to give his Son to death for them, (John 3:16,) and to call them effectually, (2 Tim. 1:9; Eph. 2:1-4; Titus 3:3,4).”

1150. Contrary to Denne’s assertion, what does Rutherford lay down as his fourth proposition?

Answer. “It is a palpable untruth, that the elect, by believing in Christ, and being translated from death to life in their conversion to God, are equally loved of God before conversion, as after conversion, if we speak of God’s love of complacency.”

1151. Can there be any variation or change in the inward affection and love of God?

Answer. No, “it is an immanent and in​dwelling act in God, eternal, and has not its rise in time, and is not like the love of man to man.”

1152. How may there then be any change in the love of God?

Answer. Only in respect to the effects of that love, and with regard to the various circumstances of the object upon which that love terminates, not the fountain, which is God, who never changes.

1153. What does God love in his church that he cannot love until she be made his church?

Answer. “It may well be said that God loveth his Church, as washed, as fair, and spotless, (Cant. 4:7,) and that he doth now say of her, ‘How fair is thy love, my sister, my spouse! how much better is thy love than wine, and the smell of thine ointments than all spices?’ (Cant. 4:10.)”

1154. Was she found so delightful to God before she was made his church?

Answer. No: “the Lord said before of her, ‘Thy birth and thy nativity is of the land of Canaan; thy father was an Amorite, thy mother an Hittite; as for thy nativity, in the day that thou wast born, thy navel was not cut, neither wast thou washed in water to supple thee; thou wast not salted at all, nor swaddled at all;’ (Ezek. 16:3,4). ‘And when I passed by thee, and saw thee polluted in thy blood, I said unto thee, when thou wast in thy blood, live.’ (verse 6.)”—Then he loved her so as to say live, but could not say to her, how fair is thy love, my sister, my spouse!
1155. Is it fair to say that protestants teach that faith procures God’s love and favour, specifically his election-love or love of good-will?

Answer. It is a calumny to say that ever any protestant divine taught this.

1156. Though neither faith nor our works be the cause of our election, is not yet their unbelief and sins the cause of the reprobation of those God has predestined to destruction?

Answer. No, “for the work of God’s eternal love in election to glory, or his hatred in reprobation, is not the yes​terday or to-day’s-birth of our faith, or our unbelief.”

1157. Does a change in our estate before God infer any change in God himself?

Answer. No, “Faith and conversion make indeed no change of any state in the Ancient of days, in the Strength of Israel, who cannot lie or repent; and putteth not God from the state of a reprobating or hating, or a not loving and choosing God.”
