The TRYAL & TRIVMPH of FAITH

By Samuel Rutherfurd
Question Set 17: Sermon 18, List 2.

620. What do the Antinomians object to our doctrine concerning the obligation upon believers to daily repent of & sorrow for their daily transgressions?

Answer. "Objection. 1.—'But justification is one indivisible act of grace, pardoning all sins, past, present, and to come; and is not a successive and continued act, in progress always, such as is sanctification; for we are but once justified.'"

621. What is Mr. Rutherford's first assertion concerning this matter?

Answer. "There is a double notion of justification, as Dr. Abbot teacheth us. There is an universal, and properly so called justification; there is a partial, and impro​perly so called justification: or, give me leave to say, there is a justification of the person, of the state; or a justification repeated, or rather a reiterated remission."

622. What is the first thing included in the act of justification, properly so called?

Answer. "The act of atonement made by Christ on the cross, for all the sins of all the elect of God, past, present, and to come. This act is not tied to believing, nor are we properly justified, in regard of this act."

623. What is the second thing included in the act of justification, properly so called?

Answer. "There is a justification formal, of which Paul speaketh, (Rom. 3:4; Gal. chapters 3-5,) which goeth along in order of cause, time, and a required condition of apprehending Christ's righteousness. And this justification of the person, while he believeth, is but once done, and that, when the believer doth first lay hold on Christ, and righ​teousness imputed in his blood."

624. What is the third thing included in the act of justification, properly so called?

Answer. "A remission, and taking away of sin."

625. What are we to consider according to these three?

Answer. We are to consider a three-fold notion of the doing away of sin.

626. How do justification and the pardon of sins relate?

Answer. "Though justification essentially include remission and pardon of sin, yet every remis​sion doth not include justification, properly so called."

627. What is the purpose of Mr. Rutherford's second assertion?

Answer. It is to prove this three-fold remission of sins from Scripture.

628. How are our sins taken away through Christ's suffering & death on the cross?

Answer. "Christ taketh away our sins on the cross, causatively, and by way of merit, while as he suffereth for our sins on the cross."

629. What are some scripture passages to verify this work of Christ?

Answer. "Behold the Lamb of God that taketh away the sins of the world," (John 1:29). "He was made sin for us," (1 Cor. 5:21). "Christ blotted out the hand-writing of or​dinances that was against us, which was contrary to us, and took it out of the way, nailing it to the cross," (Colos. 2:14).

630. What legal transaction for the sake of the elect can consist here, when, as in the case of all today, they then had no existence?

Answer. "Now, this was the paying of a ransom for us, and a legal translation of the eternal punish​ment of our sins; but it is not justification, nor ever called justification. There is a sort of imputation of sin to Christ here, and a sum paid for me; but, with leave, no formal imputation, no forensical, and no personal law-reckoning to me, who am not yet born, far less, cited before a tribunal, and absolved from sin."

631. What justification, properly so called, was accomplished in Christ's suffering & death on the cross?

Answer. "When Christ had completely paid this sum, Christ was justified legally, as a public person, and all his seed fundamentally, meritoriously, causatively, but not in their persons."

632. What, again, is the second sort of removing of sin?

Answer. "There is a second removal of sin, and that is, when the believer is justified by faith."

633. What scripture is brought forth to explain and prove this point?

Answer. "Paul, 'Even as David,' (saith he,) 'also describeth the blessedness of the man, unto whom God imputeth righteousness without works,' saying 'Blessed are they whose ini​quities are forgiven, and whose sins are covered. Blessed is the man to whom the Lord imputeth no sin,' (Rom. 4:6-8)."

634. To whom can such a speech refer?

Answer. "This is the blessedness of a man born, living, believing."

635. What else is contained here in this second sort of removing of sins?

Answer. "There is here a real removal of all sins, and a pardon and relaxation from the eternal punishment of all sins; as well of sins to come, and not yet committed, as of sins past, present, and already committed; so as sins not yet committed, shall no more involve the believer in the punishment of eternal wrath, than sins past or present."

636. What is the third thing to be marked concerning this second sort of removing of sins?

Answer. "The sins not committed, though virtually pardoned (with correction and submission) are not formally pardoned. That which is not sin at all, but only in a naked potency, it must be pardoned only in that notion that it is a sin, and not first formally re​mitted, and then afterward committed."

637. Although there is no formal remission of sins not yet committed, what is true, and may be matter of comfort to those who sincerely love and obey God, and yet fear that they may fall from grace through sin and be made again enemies with God?

Answer. Though the sin is not yet remitted, "yet is it paid for, and the person freed from all actual condemnation for it—but withal, conditionally and virtually, so he believe in Christ, and renew his repentance; which graces God shall infallibly give him, because the call​ing and gifts of God are without repentance."

638. What scriptures are brought forward to explain and prove the third sort of removing of sins?

Answer. "Christ hath taught justified persons to ask of God, 'Forgive us our sins, as we forgive them that sin against us.' And Nathan saith to David, 'The Lord also hath put away thy sin, thou shalt not die,' (2 Sam. 12:13)."

639. How does a believer live?

Answer. Not by believing once, or making 'a decision' only, but "the believer liveth by renewed and often repeated acts of faith, such as is, 'To walk from faith to faith.'"

640. How much faith is required for justification, and how much faith is required of the justified?

Answer. "The least faith doth justify; but the gospel requireth a growth in faith."

641. Does Mr. Rutherford consider himself as having spoken anything contrary to assertions he has made elsewhere concerning justification as "a plenary pardon, in one indivisible act of all sins, past, present, and to come," the which cannot, therefore, be oftener than once pardoned?

Answer. No. As an act of God, justification is eternal and accomplishes all of these things, but, as an action terminating upon men, who live in time, justification brings forth all of these things unto them at the time that they believe, and no sin is ever justified more than once. (See Rutherford elsewhere in "The Trial & Triumph of Faith," as well as other works, including "A Survey of the Spiritual Antichrist," Part 2, Chapters 59 & 60.)

642. Contrary to any such accusation, and contrary to the teachings of the Arminians, what does Rutherford deny?

Answer. "For two formal justifications of a believer, I utterly deny, which is that which Arminians press not a little."

643. What two things must be considered as one act?

Answer. "The justification of the person, and his acceptance in God's favour, is but one act: I never fall from that acceptance, once being in court and grace."

644. What illustration does Mr. Rutherford set forth to demonstrate that there is only one act of justification, though a believer's sins are formally remitted at different times in his life?

Answer. "There is a catholic pardon in a statute of Parliament, for grace to all traitors, and that for treasons past, and also to come, upon condition, that after new treasons committed, they address themselves to the public register of the state, and cause insert their names in the blank of that act of grace printed, and in the keeping of some officer of state: now, though any one be pardoned at his first lapse, fully, if he fail again and again, and yet perform the condition prescribed in law, we can​not say he hath obtained twenty, a hundred, yea, as many several pardons of grace, as he hath failed against king and state—it is but one public act of grace made use of several times."

645. What second objection, maintained by the Arminians, and grounded on the same principles of the Antinomians, whose logic is Arminian, is refuted by Mr. Rutherford?

Answer. "But the sins pardoned to the justified person, after the first justification of his person, were never pardoned before, and they are now pardoned; therefore, there must be two justifications."

646. Why did the Arminians maintain this position?

Answer. Because such insanity was the only way they could maintain their devilish doctrine concerning the possibility of true saints falling from grace and being justified again, and yet again, and again…. and thus with their father the devil bury that God-glorifying and saint-comforting doctrine concerning the Perseverance of the Saints.

647 How is their objection answered?

Answer. "They were virtually pardoned, and so, as he shall never come to condemnation for any sins past, or to come, but the man now standeth justified in the court; whereas before his first believing, God looked at him, as a judge doth at a guilty person, whose per​son he absolveth from all punishment, because his surety hath given a ransom for him, and he holdeth forth that ransom to the judge: but the man in all his after faults is so far forth a sinner, as that which he hath done, though he be a justified David, displeaseth the Lord, (2 Sam. 11:27); and in so far is he pardoned."

648. But though the sinner be pardoned, how shall God look upon him when he transgresses?

Answer. "God now looketh on him, as a father on an offending son; and this son doth not hold forth a new ransom to God, but only renew the for​mer: nor doth it infer a new acceptance of his person that he had not before."

649. What else must be noted on this point, in the negative, as the third thing to be marked?

Answer. This does not "place in God any new love of free complacency and good will; but only a further manifestation thereof, and a greater measure of the love of benevolence."

650. What is the fourth thing to be marked in answer to this objection?

Answer. "It is the same act of free grace that God putteth forth in pardoning his son now fallen in sin, and in accepting of his person at first."

651. What second consideration will make this fourth point more clear?

Answer. "It is the same ransom of Christ's atonement of his dear blood, that his faith layeth hold on now, as before."

652. What third consideration will demonstrate this and put the matter beyond all question?

Answer. "The pardon of this sin committed by a justified son, is not the freeing of him from the eternal punishment of this sin, as if he had been under eternal wrath for it before;—for at his first believing, when his person was accepted, he was fully and freely par​doned, and freed from all the obligation to eternal wrath, that all or any of his sins past, present, or to come, might subject him unto [having been freed from the Covenant of Works, and damning power of the Law];—but it is the renew​ing of the certainty of the sufficiency of Christ's ransom, as applied to take away that sin in particular, and that by a renewed act of faith."

653. Is faith, for the remission of sins committed after justification, a mere reflex act, by which we apprehend and know our first acceptance to righteousness?

Answer. No; for it is a direct act, apprehending the former grace of a sufficient ransom, as applied to this new contracted guiltiness; for the sinner is condemned for unbelief, (John 3:18,36,) and because he believeth not, he is liable to the wrath of God.

654. But how does this prove that the belief which he lacks, and for which such a one is condemned, is a direct act of faith, and not reflexive?

Answer. He is not condemned, because he doth not to his own sense know, feel, and apply the remission of sins, and satisfaction purchased in Christ's blood for him: because then, he should be condemned, be​cause he doth not believe a lie; for there was never any such remission purchased for him: he is con​demned, not for want of sense and actual knowledge of any such pardon, but for want of confiding on Christ, as on him who hath made a sufficient atone​ment for all that believe."

655. What third objection, maintained by the Arminians, and grounded on the same principles of the Antinomians, whose logic is Arminian, is refuted by Mr. Rutherford?

Answer. "Then may I, with the like boldness, be​lieve the remission of these sins that I am to commit, and so, sin boldly, because I am persuaded, they can​not prevail to condemn me eternally, as I may with boldness believe the remission of sins already com​mitted."

656. What simple distinction is first asserted in answer to this objection?

Answer. "There is a boldness of faith; and, (2,) a sinful boldness."

657. What is to be believed in regard of the boldness of faith?

Answer. "We are to be​lieve the sufficiency of that invaluable ransom, that it cannot be more or less, nor intended or remitted, but doth lie under the eye of Justice, and equally accepted of God, as able to remove the eternal guilt of all sins, past, present, as also of those to come."

658. Wherein would a sinful boldness exceed this?

Answer. "It were sinful boldness to commit sin, because Christ hath paid for it: it is a motive to the contrary, not to live to ourselves, but to him who died for us, because Christ bare our sins on his own body on the tree, (1 Pet. 3:24; 1 Pet. 1:18; Gal. 1:4; Rom. 6:1-4; 1 Pet. 4:1,2.)"

659. Why ought we to eschew sin even when we are confident of freedom from eternal wrath?

Answer. "There be other stronger motives to eschew sin, than fear of hell; even fear of violating infinite love and mercy: there is a more prevailing and efficacious power in apprehended love, to keep from sin (it being saving grace,) than in fear of hell, which of itself is no grace."

660. In the second place, what two things relating to punishment ought to be marked in order to deter even believers from sinning?

Answer. Though there is no eternal wrath for sin to be feared by believers, yet (1.) "the eternity of punishment is no ways essential to punishment," so that the believer may yet suffer punishment, though it be not eternal; and (2.) Though, in the case of believers, sin is "not punished in order to satisfaction of justice, yet it followeth not that it is not punishable as sin."

661. What do Antinomians and Libertines reject against making fear of the punishment of sins & hope of reward a motive to obedience?

Answer. "It is mercenary, and peculiar to hirelings, to abstain from sin for fear of stripes, or to serve God Intuitu mercedis, for hope of reward."

662. What is first noted in response to this objection?

Answer. "To abstain from sin, for fear of punishment, as the only and greatest evil (whereas the evil of sin is far greater, and so more to be feared) is mercenary: Indeed, we teach that no man should, upon that fear, abstain from sin."

663. What is second noted in response to the second part of this objection?

Answer. "To serve God for hope of heaven, as a created good to ourselves, separated in the intention from God himself and holiness, is pecu​liar to hirelings, but not to serve God simply for heaven. Moses did it, (Heb. 11:25,26.) It is Christ's argument in stirring up his disciples to suffer for righteousness; "For great is your reward in heaven." (Matt. 5:12.)"

664. How might the Libertines be just as chargeable (if not more,) in this behalf?

Answer. "It is no less mercenary which libertines teach, that we ought to serve God for actual hire in hand already purchased, to wit, for deliverance from hell, and a purchased redemption, than what we teach, that we may serve God for hope of good to come, if the intention in both be not steeled with grace, and free of selfishness."

